408                    SWAMI VIVEKANANDA'S WORKS

a succession of teachers and disciples, and the mere utter-
ance of them will lead to some form of realisation.   There
are two different meanings of the word Mantra-chaitanya.
According to some, if you practise the repetition of a cer-
tain Mantra, you will see   the Ishta-Devata who is the
object or deity of that Mantra.   But according to others,
the word means that if you practise the repetition of a
certain Mantra received from a Guru not competent, you
will have to perform certain ceremonials by which that
Mantra will become Ghetana or living, and then its re-
petition will be successful.   Different Mantras, when they
are thus "living", show different signs, but the general
sign is that one will be able to repeat it for a long time
without feeling any strain and that his mind will very soon
be concentrated.   This is about the Tantrika Mantras.
From the time of the Vedas, two different opinions
have been held about Mantras.   Yaska and others say that
the Vedas have meanings, but the ancient Mantra-shastris
say that they have no meaning*, and that their use consists
only in uttering them in connection with certain sacrifices,
when they will surely produce effect in the form of various
material enjoyments or spiritual knowledge.   The latter
arises from the utterance of the Upanishads.

ON CONCEPTIONS OF GODHEAD
Man's inner hankering is to find some one who is free,
that is, beyond the laws of nature. The Vedantins
believe in such an Eternal Ishvara, while the Buddhists
and the Sankhyas believe only in a Janyeshvara (created
God), that is, a God who was a man before, but has
become God through spiritual practice. The Purinas
.reconcile these two positions by the doctrine of Incarna-